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* Abstract

A Study on Deification

in General Shamanistic Myths in Jejudo, Korea

Kim Yeong Suk
Dept. of Korean Language and Literature
Graduate School of

Jeonbuk National University

General myths sung by shamans in Jegudo show how gods are
born and through what process they become shamanistic gods having
some functions. T herefore, it is essential to examine gods' legends for
proper understanding of Jejudo shamanistic myths. On this basis, this
study aims to find out processes to deify various gods in Jegudo
shamanistic myths and what they mean and look into the world view
of the mythical group.

Chapter two is to classify various types of deification of target
gods in Jgudo shamanistic myths (Cheonjiwang-bonpuri, Chogong-
bonpuri, Igong-bonpuri, Samgong-bonpuri, Samseunghalmang-bonpuri,
Segyeong-bonpuri, and Munseon-bonpuri) and examine their functions
and characteristics. In this study, according to gods' functions and
positions, they are widely divided into main gods and secondary gods.
First, the functions and characteristics of main gods in shamanistic rites
are as follows;

The main god in Cheonjiwang-bonpuri controls this world and the

other world and governs the worlds of life and death. The god in



Chogong-bonpuri, as a shamanistic ancestral god, takes charge of
shamanistic rites and is an originator of shamanistic practices and rules
of shamanism. The god in Igong-bonpuri takes charge of conjuring
flowers in the Western Sky flower garden, and takes a part in the
problem of life and death of human beings. The god in
Samgong-bonpuri, as a god controlling retribution for the deed of a
former life, governs natural fates of human beings. Samseunghalmang
in Samseunghalmang-bonpuri, as a goddess for birth and breeding,
governs the rules of birth and life. The god in Segyeong-bonpuri, as a
goddess of abundance that gives prosperity human life, takes charge of
farming. The god in Munjeon-bonpuri, as a god to guard the gate,
takes charge of houses and protects everywhere in the house and
human life.

Second, the functions and characteristics of secondary gods in
shamanistic rites are as follows;

Dangsin in Chogong-bonpuri keeps shamanistic tools and vessels
for rites in shaman's house. Weongangami in lgong-bonpuri takes
charge of happiness and unhappiness of children in the Western Sky
flower garden. Yeosanbuin in Munjeon-bonpuri takes charge of a
kitchen and the daughter of Noiljedaegwyil keeps a toilet. Jeonsunam in
Segyeong-bonpuri controls stock farming. The daughter of the Sea
King in Samseunghalmang-bonpuri causes diseases.

These main and secondary gods are sub-classified, according to
motives of their common actions. The result shows that the core of
deification of main gods is their conjuring power, such as salvation of
life, flower-blooming, salvation of the heaven, and healing. As it were,
each deification of main gods is divided into deification through
salvation of life, through flower-blooming, through salvation of the
heaven, and through healing.

The works belonging to deification through salvation of life are

Chogong-bonpuri, Igong-bonpuri and Munjeon-bonpuri, and the ones



associated with deification through flow er - blooming are
Cheonjiwang-bonpuri and Samseunghalmang- bonpuri. Deification
through salvation of the heaven can be seen in Segyeong-bonpuri, and
deification through healing in Samgong-bonpuri.

When the core of deification of secondary gods is death and revival
and evil deeds, they are deified through death and revival and through
devil deeds. Deification through death and revival can be seen in
Chogong-bonpuri, Igong-bonpuri and Munjeon-bonpuri, and deification
through evil deeds in Munjeon-bonpuri, Segyeong-bonpuri, and
Shamseunghalmang- bonpuri.

The characteristics in processes of deification are this; main gods
are active and independent in the process of deification because they
are beings having divinity and are required to have conjuring power or
supernatural power, while secondary gods are passive and dependent
because they are deified through death and revival and through evil
deeds.

Chapter three examines narrative principles and developing
processes in deification of main gods and meaning of deification. First,
the process of deification through salvation of life is developed in
<leaving of father - encounter - trial - death and revival of mother -
divine inauguration>. In this process, salvation of life is a core in the
process of deification.

In this type of deification, the target of salvation of life is mother
as the Earth Mother. Therefore, the death of mother means that the
community on the earth suffer from diseases. So, deification by
salvation of mother is relevant to competence of shamanistic gods.
They can become shamanistic gods only if they solve conflict of life
and death and heal pain of the community. On this logic, it is possible
to give divinity through revival of mother.

The type of deification through flower-blooming is composed of the

common process of <background - trial - divine inauguration(the first)



- refusing the divine position - antagonism - the victory of
flower-blooming - divine inauguration(the second)>. The first divine
inauguration is just a preliminary test for the second divine
inauguration. T he last inauguration is done through conjuring power of
flow er - blooming.

To give divinity through flower-blooming is relevant to the thought
that the god controls this world and the other world and governs life.
Because the god is asked to have the power of life and abundant
productivity, he is given divinity through the test of flower-blooming.

Deification through salvation of the heaven is done in the six steps
of <mysterious birth - trial - exile - showing ability - divine
inauguration>. Jacheongbi saves the heaven with her own power and in
return, she rises on the position of the farming god. In the thought that
the farming god must recognize the rules of the heaven and be able to
take control of them because farming depends on absolute power of the
heaven, the farming god is given divinity through salvation of the
heaven.

Deification through healing is done in the process of <mysterious
birth - trial - exile - marriage - showing ability (finding gold -
finding parents - opening their eyes>. In this process, it is a core
problem to heal human beings.

To be deified by healing parents' blind eyes is to show that one of
the most important functions of shamanistic gods is to save human
beings from pain of diseases and heal physical pain. This can be seen
in deification of Gameunjang.

Chapter four examines narrative structures and meaning of
deification of secondary gods. First, deification through death and
revival is a type of rising on the divine position through death. It is
developed in the common structure of <birth - divine marriage -
separation - trials - death and revival - divine inauguration>. In this

process, death and revival is a core of deification. The difference

Vi



between gods and human beings is made by death. Therefore, death
and revival are inevitable in the process that secular beings can be
transformed into divine beings. This type of heros suffer the process of
death and revival to be divine beings. Like this, death and revival are a
necessary practice for deification.

Deification through evil deeds, which are conducted by evil men, is
done in the order of <introduction - preparation - antagonism -
frustration - punishment - divine inauguration>. Evil men are deified
through their evil deeds. In this deification they must suffer the process
of punishment. That morally wicked men are given divine positions
shows that excellent power they possess and their fighting for being
transformed into divine beings are estimated on the mythical basis.
T his reflects the view of shamanism that longevity and happiness on
the earth are more important than the good and evil in the ethical
aspect.

In chapter five, the world view expressed in shamanistic myths is
studied in three aspects : first, two contrary recognitions for patriarchic
culture, second, the punishment and acceptance for evil deeds, and third,
prototypes of women reflected in the mythical group's consciousness.

First, through the two contrary recognitions of the mythical group
for the patriarchic culture, this study can find out shamanism‘s attitude
to accept both ideal norms, such as ethics or morals, and secular
values. This means that the mythical group's consciousness is to
pursue for harmony of the ideal and the real value by regarding the
prestige of patriarch as an important virtue but staying away from its
excessive abuse.

Second, punishment and acceptance of evil presented in shamanistic
myths show contrary views in estimating evil men conducting
destructive deeds. Outside and neglected beings' evil deeds are regarded
as a object of acceptance and harmony, while the wicked instinct of the

aristocratic class and the secular absolute power is excluded from the

Vii



order of myth. This means that the mythical group's consciousness is
to make these evil gods an model of behavior.

Third, two prototypes of women that the mythical group pursues
for are shown in women that live independent lifes with their heroic
abilities and women that make real their natural and creative maternal
principles. These women are the same in that they don't limit their
maternal principles and heroic abilities to their secular lifes and expand
them for creation of the space order and human life. This study can
find that by regarding these women using their heroic abilities publicly
and realizing their maternal principles privately as women prototypes of
shamanism, these women are made examples that Jegudo women

pursue for.

Key words : deification, main gods, secondary gods, mythical

group, divine inauguration, salvation of life, flower-blooming, salvation

of the heaven, healing, evil deeds.
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